
















The "Synagogue, Church of 
All Nations" 














   
 
Leipziger   
Arbeiten zur 
Geschichte 
und Kultur in 






     
 Leipzig 2011    
    
 
University of Leipzig Papers on Africa (ULPA) 
Leipziger Arbeiten zur Geschichte und Kultur in Afrika No. 19  
 
The "Synagogue, Church of All Nations": 












THE SERIES "Leipziger Beiträge zur Geschichte und Kultur in Afri-
ka" 
consists of short studies by young scholars on aspects of history and cul-
ture in Africa. 
 
THIS VOLUME 
is devoted to the contemporary Nigerian prophet T. B. Joshua, whose 
healings and prophecies are famous far beyond the borders of Nigeria. 
The study analyses the impact of his use of the media upon the develop-
ment of healing and prophecy. It deals with globalisation on the one hand 
and growing intimacy on the other, as well as with new forms of healing.  
 







University of Leipzig Papers on Africa 
Leipziger Arbeiten zur Geschichte und Kultur in Afrika 






The author and publisher have tried unsuccessfully to trace the owner of copyright for 





The "Synagogue, Church of All 
Nations"  













Table of contents 
 
Table of illustrations 
1 Introduction ........................................................................................................................... 1 
2 The Synagogue, Church of All Nations and its prophet T.B. Joshua ............................... 5 
2.1 Prophet T.B. Joshua ........................................................................................................... 5 
2.1.1. Biography of T.B. Joshua ........................................................................................... 5 
2.1.2 Relationship to other pastors and churches in Nigeria .................................................. 7 
2.2 The Synagogue, Church of All Nations .............................................................................. 8 
2.2.1 History of origins ......................................................................................................... 8 
2.2.2 Activities and events at the Synagogue, Church of All Nations .................................... 8 
2.2.3 Relation to Aladura churches and the new Pentecostal churches ................................... 9 
 
3 Media and the Synagogue, Church of All Nations ........................................................... 13 
3.1. Website of the Synagogue, Church of All Nations ........................................................... 13 
3.1.1 Content and structure ................................................................................................. 13 
3.1.2 Design of the website ................................................................................................. 14 
3.2 Emmanuel TV .................................................................................................................. 15 
3.2.1 General information ................................................................................................... 15 
3.2.2 Founding history and legal restrictions ....................................................................... 15 
3.2.3 Programmes............................................................................................................... 16 
3.3 Facebook account of the Synagogue, Church of All Nations ............................................. 17 
3.4 Online shop ...................................................................................................................... 18 
3.5 Blogs ................................................................................................................................ 18 
3.6 „Prayer telephone‟ and „prayer requests‟ by e-mail ........................................................... 18 
 
4 Healing in the Synagogue, Church of All Nations and its medial use ............................ 21 
4.1 Spiritual healing in Christianity ........................................................................................ 21 
4.2 Healing in the media ........................................................................................................ 22 
4.2.1 Examples of healing .................................................................................................. 22 
4.2.2 Presentation in the media ........................................................................................... 22 
4.3 Healing through the media................................................................................................ 23 
4.3.1 Healing examples ...................................................................................................... 23 
4.3.2 The role of the media during the healing process – possible explanations ................... 25 
4.4 Healing through „Anointed Water‟ as a medium ............................................................... 27 
 
5 Prophecy in the Synagogue, Church of All Nations and its presentation in the media 29 
5.1 Prophecy in general .......................................................................................................... 29 
5.2 Examples of prophecies .................................................................................................... 30 
5.2.1 Gordon Brown stepping down ................................................................................... 30 
5.5.2 Death of the Nigerian President Yar‟Adua ................................................................. 30 
5.3 Presentation of the prophecies in the media ...................................................................... 31 
 
6 Consequences of the use of the media ................................................................................ 33 
6.1 Effects on the structure of healing and prophecy ............................................................... 33 
6.2 Perception of T.B. Joshua and the Synagogue, Church of All Nations ............................... 34 
 
7 Conclusion ............................................................................................................................ 37 
Bibliography ........................................................................................................................... 39 




Table of illustrations 
 
Illustration 1: Logo of the website ............................................................................................ 14 
 
1 Introduction 
Godtube.com with its slogan „broadcast him‟ is the Christian equivalent to the website You-
tube.com („broadcast yourself‟) and is supposed to be a website to view videos for Christians and 
non-Christians.1 However, Godtube.com is only one of many examples indicative of the extend-
ing presence of religion on the internet. De Witte already stated in 2003 that the link between re-
ligion and mass media would develop into a new and interesting field of research.2 In an editorial 
on the same topic, Meyer suggests the specifics of this research.3 She claims that the most impor-
tant part is to examine how the use of a new medium not only changes the way religious ideas are 
transmitted, but also changes the relationship between leaders and their congregation. As well as 
this, it is interesting to see how faith, attitude and perception of the believer can be influenced by 
the new medium. In addition to this, it is vital to observe the way the invisible, e.g. religion and 
faith, is represented in a visible world of television and internet. In one of her articles Marshall-
Fratani wrote about the Nigerian Pentecostal movement: “The media, both print and electronic, 
play a central role in this „new wave‟.”4 This article opened up a new research area with many 
emerging questions: Pentecostal-charismatic churches and their use of the media. In her inaugural 
lecture in 2006 at the Vrije Universiteit (Free University) of Amsterdam, Meyer named concrete 
questions, which need to be answered.5 One of the questions for example, deals with the effects 
the possibilities of using the new media has on the communication of religious ideas and through 
that, on the different ways of expressing transcendence. In this paper, I address a minor part of 
this new research area by discussing the relationship between religion and media. Using the Syna-
gogue, Church of All Nations and its leader and founder prophet T.B. Joshua as an example, I will 
focus on healing and prophecy in Christianity as religious elements and the way they are used in 
the media in particular. As part of this paper the following hypotheses will be examined: 
 
1) Through the use of new media at the Synagogue, Church of All Nations, new opportuni-
ties have been presenting themselves concerning the importance, the spread and the mean-
ing of healing and prophecy. A new kind of globalisation is occurring. This is reflected in 
the Synagogue, Church of All Nations and in its followers. In the course of the general 
globalisation and its presentation in the media, churches are included in the process. As 
seen in this case, healing and prophecy get affected, too. Healing and prophecy are no 
longer limited to one church and its congregation on a Sunday morning but rather turn into 
an option for a far bigger, worldwide congregation. This leads to the growth of the virtual 
congregation. Therefore, the perception of healing and prophecy and the Synagogue, 
Church of All Nations is taken to a bigger scale and takes on new dimensions. 
 
                                                 
1
 http://www.godtube.com [23.09.2010]. 
2
 De Witte, Marleen (2003): “Altar media‟s Living Word: Televised charismatic Christianity in Ghana”. In: 
Journal of Religion in Africa, vol. 33, no. 2 (2003), 173. 
3
 Meyer, Birgit (2003): “Editorial”. In: Journal of Religion in Africa, vol. 33, no.2 (2003), 125. 
4
 Marshall-Fratani, Ruth (1998): “Mediating the global and local in Nigerian Pentecostalism”. In: Journal of 
Religion in Africa, vol. 28, no. 3 (1998), 283. 
5
 Meyer, Birgit (2006): “Religious sensations. Why media, aesthetics and power matter in the study of contem-
porary religion”. Inaugural lecture, available: http://www.fws.vu.nl/en/Images/Text%20Inaugural%20Lecture% 
20pro%20Meyer_tcm31-42292.pdf [10.05.2010],18. 
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2) Simultaneously with the globalisation mentioned in the first hypothesis, healing and 
prophecy are becoming part of people‟s daily lives through the use of the media. More-
over, healing and prophecy have become more private although the media, and through 
that, healing and prophecy, can reach more people in different countries. Healing can now 
take place in somebody‟s lounge. It is directed personally to the affected person in his or 
her everyday environment. No more is it only part of the regular Sunday service but it is 
now part of the private life spent with the media. Accordingly, healing through the media 
is gaining importance. 
 
3) Based on this, newly developed structures have lead to an increase in healing and proph-
ecy as a result of conscious use of the media. In the specific example studied in this paper, 
the outcome has been greater publicity and popularity of the church and more precisely of 
its leader T.B. Joshua. 
 
In addition, this paper will contain an academic overview of T.B. Joshua and his Synagogue, 
Church of All Nations. 
Methodically, I will first describe the given primary sources, i.e. the website of the Syna-
gogue, Church of All Nations, the television channel Emmanuel TV, the Facebook pages and all 
the other media used by T.B. Joshua and his church. Since a complete description of all media 
used would go beyond the complexity of this paper, I will only give an overview of the most im-
portant aspects. This should enable the reader to gain insight into the new dimension of medial 
use and to get an understanding of its importance and reach. 
Following this, the relevant aspects of the primary sources related to healing and prophecy 
will be analysed with the help of tangible examples. Examples of prophecies that have already 
been spoken will be used to demonstrate the procedures that the media uses in handling them. 
Furthermore, examples of healing from the church website or reports from the internet or Face-
book will be studied. This will show more details of the healing itself – the subject of the healing, 
the role the media plays in the process and how the media influences the healing. Here it is impor-
tant to point out that it is not going to be a complete structural analysis of the media as might be 
carried out in the communication and media science fields. The focus is rather on a general con-
sideration of the different elements and mechanisms that influence the perception of the audience. 
Taking secondary literature into account this analysis and the attempt to understand the 
developments of healing and prophecy will lead to different explanations and findings. They will 
be based on earlier studies and theories. Through that, this paper will be embedded into the wider 
field of research on the topic. 
Irrespective of rare articles in journals or encyclopaedias, not much scientific work has 
been done on T.B. Joshua. In contrast to that, a lot of information can be found in newspapers and 
on the internet. As a consequence, the research of this paper needs to take those sources into con-
sideration. Nevertheless, a critical assessment of those sources is needed to keep the academic 
standard of this paper. There is enough secondary literature on the topic. 
This paper is organised into six parts excluding the introduction. Firstly, I will look into 
the person of T.B. Joshua and the Synagogue, Church of All Nations in more detail. The second 
part is the description and analysis of the media used by the Synagogue, Church of All Nations. In 
the following two chapters, healing and prophecy will be explored. First, there will always be a 
general definition followed by a detailed examination which deals with the Synagogue, Church of 
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All Nations and its use of the media concerning healing and prophecy. In the sixth chapter the 
importance and consequences of the found results will be discussed. The paper ends with a con-
clusion. 




2 The Synagogue, Church of All Nations and its prophet T.B. Joshua 
2.1 Prophet T.B. Joshua 
The first prophetic movements in Western Africa came into existence in 1920, even though they 
were less common than in Eastern or Southern Africa. In Nigeria the Aladura movements were 
especially prominent. According to Peel, many of the early prophets were responsible for the 
growth of those movements.6 Furthermore, the millenarianistic movements like the jihad led by 
Dan Fodio in 1804 or the Pentecostal churches, which mainly started to exist in the 1970s, also 
played a role in this development.7 In general a prophet is a medium between God and the people 
bringing God‟s message to them or simply speaking the truth due to his wisdom. He feels called 
to proclaim the truth of the deity. One of the modern day prophetic movements in Nigeria is T.B. 
Joshua and his Synagogue, Church of All Nations. 
2.1.1. Biography of T.B. Joshua 
On 12th June 1963 T.B. Joshua alias Temitope Balogun Joshua was born in Agbaluku/Nigeria.8 
Various myths exist concerning the story of his birth and life. His mother, for example, was sup-
posedly pregnant with him for about 15 months before she gave birth. It is said that shortly after 
his birth in an incident involving a falling stone, he only survived due to a miracle. Even his birth 
was apparently foretold by a prophet within the same region 100 years before he was even born.9 
However, little is known about T.B. Joshua, named a prophet by himself and others. Opinions on 
him and his practice differ immensely. On one hand, some people are convinced that he does have 
spiritual abilities. This belief in him being especially close to God is expressed by people giving 
him the title „Man of God‟.10 Yet, others do not trust him and accuse him of fraud and making use 
of occult and evil powers.11 This view is supported by events from T.B. Joshua‟s past, in which he 
had been arrested for drug dealing.12 In his interviews T.B. Joshua does not reveal any informa-
tion about himself but stays very vague in his statements and answers. 
Whilst still in school, T.B. Joshua – called „small pastor‟ by his friends – was already re-
ligiously active and led the Christian Bible club at his school. Shortly after the beginning of Sec-
ondary School however, he dropped out of education. Later on he earned money through various 
occasional jobs. This enabled him to take evening classes to further his education but he quit be-
                                                 
6
 Peel, John D. Y. (1968): Aladura: a religious movement among the Yoruba. Oxford: University Press, 57ff. 
7
 Kustenbauder, Matthew (2008[b]): “Prophetic movements: Western Africa”. In: Middleton, John & Miller, 
Joseph C. (eds.) (2008): New Encyclopaedia of Africa. Detroit: Charles Scribner‟s Sons, 273-279. 
8
 Daily Independent (6 June 2009): “T.B. Joshua is 46”. Available: http://allafrica.com/stories/200906080540.h 
tml [27.04.2010]. 
9








 Anderson, Allan (2006): “Synagogue, Church of All Nations”. In: Clarke, Peter B. (ed.) (2006): Encyclopae-
dia of new religious movements. London: Routledge; Marshall, Ruth (2009): Political spiritualities. The Pente-
costal revolution in Nigeria. Chicago: University of Chicago Press, 185. 
12
 Hackett, Rosalind I. J. (2001): “Prophets, „false prophets‟ and the African state: Emergent issues of religious 
freedom and conflict”. In: Nova Religio, vol. 4, no. 2 (2001), 195. 
6  The “Synagogue, Church of All Nations”: Multimedia, Healing, Prophecy 
fore getting a degree.13 In 1987 he founded the Synagogue, Church of All Nations. It is neither 
known which pastor mentored him nor which church he belonged to before the foundation of the 
Synagogue, Church of All Nations. In contrast to most pastors in Nigeria, he neither went to uni-
versity nor attended theological college or training.14 This is partly responsible for him being a 
controversial person in Nigerian society and also for his relationship to other pastors and congre-
gations in Nigeria. Today he calls himself T.B. Joshua. His followers name him the „Man of God‟. 
This expression is based on the term used for prophets in the Old Testament.15 
Standing in front of his congregation on a Sunday morning T.B. Joshua seems to be an en-
tertainer trying to talk the simple language of his audience. Due to the layout of the hall and the 
arrangement of the chairs, a big, empty, stage like space is left for him to walk back and forth. His 
exegeses, which he enforces through several repetitions, are simple to understand. His choice of 
clothes varies from simple clothing to fancy white robes, which automatically evoke the image of 
a prophet amongst the audience. During healing, he purposefully uses his tone of voice and body 
language to provoke a supernatural atmosphere. Sometimes he runs away from the person who is 
to be healed, and simultaneously drags her behind him in a trance like state. On other occasions, 
he shakes parts of his own body for the other person to be healed. During the special healing times 
people come and stand in rows sorted according to their illness waiting to get healed. Those heal-
ings take place rapidly and yield the impressions of healings done in a production line.16  
The fact that there is so little information and academic work on T.B. Joshua and the 
Synagogue, Church of All Nations gives way for many questions. Why is so little known about 
him even though he has been working with the Synagogue, Church of All Nations for quite some 
time? Why are similar phenomena so well researched compared to him, e.g. Mensa Otabil in 
Ghana17 or the Redeemed Church of God in Nigeria18? Unfortunately, only a number of vague 
assumptions can be made. Two extremes are possible: either T.B. Joshua manipulates the events 
in his church and therefore does not want scholars or journalists to know what is going on; or he 
really has healing and prophetic powers from God. In the latter case, maybe he is trying to use this 
power solemnly for God and does not want any attention to subtract from God and fall on himself 
as a person. T.B. Joshua uses unorthodox methods and does not allow any (critical) press. This 
supports the existing assumptions concerning his evil powers. Some journalists, who tried to find 
out more about him, have been physically molested by members of his congregation. Since the 
intimidation through his followers makes access difficult, academic texts on him do not exist. 
Another reason for him not tolerating any academic writing about himself could be a lack of un-
derstanding of objective reporting due to his low education. It is also plausible that some scholars 
are scared to fall victims of evil powers as the source of his power is not known.19 
                                                 
13
 Awofinya & Igwe (5 April 2009). 
14
 Awofinya, Mike & Igwe, Dimgba (12 April 2009): “Have you cheated on your wife? Hear T.B. Joshua‟s an-
swer”. Available: http://www.sunnewsonline.com/webpages/news/national/2009/apr/12/national.12.02-2009-04. 
html [15.04.2010]. 
15
 http://thetbjoshuafanclub.wordpress.com/2010/05/25/the-power-of-god/ [26.07.2010]. 
16
 These are the observations, impressions, interpretations and analyses of the author after having watched Em-
manuel TV.  
17
 De Witte, Marleen (2003), 172-202. 
18
 Ukah, Asonzeh (2008[a]): A new paradigm of Pentecostal power. Trenton, NJ: Africa World Press. 
19
 Many thanks to Dr. Ukah Asonzeh (Institute for Religious Studies, University of Bayreuth/Germany) for his 
support; the ideas of this paragraph are taken from discussions with him; E-mail correspondence/E-mail inter-
view on 10.06.2010. 
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2.1.2 Relationship to other pastors and churches in Nigeria 
The Pentecostal Fellowship of Nigeria, the association that assembles all Pentecostal churches in 
Nigeria, does not acknowledge T.B. Joshua. Despite several applications on his side they have 
refused to let the Synagogue, Church of All Nations join the association.20 In fact he is reproached 
and blamed with fraud and deceit.21 Some pastors, like Chris Okotie have criticised him pub-
licly.22 
Nevertheless, there are also supporters and admirers of T.B. Joshua. One of them is the 
American pastor Benny Hinn, who is zealous about T.B. Joshua‟s practices and actions. In an 
interview he said he would not turn down an invitation to the Synagogue, Church of All Nations.23 
Outside the religious circle many popular people are followers of T.B. Joshua. For example Chi-
luba, the former President of Zambia, as well as the Ghanaian President John Atta Mills (whose 
victory in the elections T.B. Joshua had prophesied) admit to having visited the Synagogue, 
Church of All Nations and see themselves as followers and friends of T.B. Joshua.24 Other celeb-
rities like the President of New Zealand, Bill Subritzky have also been guests at the Synagogue, 
Church of All Nations and believe in T.B. Joshua‟s healing and prophetic power.25 In Nigeria and 
beyond, there is great ambivalence concerning the behaviour and attitude toward T.B. Joshua and 
his church. What are the reasons for the acceptance and excitement on one hand or rather the re-
sistance and disapproval of T.B. Joshua and the Synagogue, Church of All Nations on the other? 
Those questions cannot be fully answered in this paper. However, it is to be presumed that the 
rejection of T.B. Joshua by the Pentecostal Fellowship Nigeria is linked to the suspicion of him 
being a shaman and occultist. The ardour and support of T.B. Joshua on the other hand is partly a 
result of the benefits one has of being in his presence. One example of such a personal advantage 
could be financial benefit. Keeping in mind the connection between T.B. Joshua and the hope for 
healing and abatement, the enthusiasm of his followers and fans from other (African) countries 
can be explained. Some, especially celebrities, might come to him out of hope for healing and 
general health but also a desire for power and fame.26  
The situation and discussion described above is taking place in a country with many dif-
ferent religious groups and attitudes, where religion is talked about publicly and where people are 
highly interested in it.27 Due to that, everyone active in the religious market with a church or reli-
gious group has to find an individual way of drawing people in. The result of this is competition 
among the different groups, churches and pastors. The handling of phenomena like T.B. Joshua is 
just one example of this situation. 
                                                 
20
 E-mail correspondence with Dr. Ukah Asonzeh on 10.06.2010. 
21
 Daily Independent (6 June 2009). 
22
 Ukah, Asonzeh (2008[b]): “Banishing miracles: Politics and policies of religious broadcasting in Nigeria”. 
Unpublished manuscript. University of Bayreuth/Germany. Presented at the „Sixth Conference on Media, Relig-
ion and Culture‟, 11-14 August 2008 in San Paolo/Brazil. 
23
 www.bennyhinn.org [31.05.2010]; http://distanceisnotabarrier.wordpress.com/2009/11/19/benny-hinn-on-em 
manuel-tv/ [27.05.2010]. 
24
 Philips, Barnaby (12 November 2000): “Chiluba worships in controversial church”. Available: http://news.bbc 
.co.uk/2/hi/africa/1020196.stm [27.04.2010]; Bebli, Bismark/The Chronicle (28 May 2009): “TB Joshua – Mills 
is not the only prez who visits me”. Available: http://allafrica.com/stories/200905280654.html [20.07.2010]. 
25
 Charisma Magazine (30 June 2002): “T.B. Joshua divided western Christians”. Available: http://charsimamag. 
com/index.php/component/content/article/332-news/6151-tb-joshua-divides-western-christians [27.04.2010]. 
26
 E-mail correspondence with Dr. Asonzeh Ukah on 10.06.2010. 
27
 Lyons, Andrews P. & Lyons, Harriet D. (1991): “Religion and the mass media”. In: Olupona, Jacob K. & 
Falola, Toyin (eds.) (1991): Religion and society in Nigeria. Ibadan: Spectrum Books, 98ff. 
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2.2 The Synagogue, Church of All Nations 
2.2.1 History of origins 
Specifications about the foundation year of the Synagogue, Church of All Nations vary. In the 
only academic reference to the Synagogue, Church of All Nations Anderson has therefore ap-
proximately named the 1990s as the time of foundation.28 On the blog website and on Facebook 
the year 1987 is given as the foundation date.29 Additionally, it is shown there that the church 
grew with time. Because of that it had to move locations a couple of times, until it was established 
at its current place in Lagos in its present size and mightiness. According to the specifications of 
T.B. Joshua himself, he received the vision and assignment to found this church in 1987 after 40 
days of fasting and prayer. After having started to carry out this task with only a few people, the 
number of members increased. Now a few thousand people fill the church every Sunday.30 
The current church building in Lagos looks very similar to a huge temple complex. With 
its long walls along the side it almost seems to be a fort or fortification. Around the building, flags 
of various countries are flown.31 The inside of the building, the church hall, is very big and can 
accommodate thousands of churchgoers. Moreover, inside the area there are places to stay over-
night, dining halls, lounges and a small shop for international visitors, as well as an internet cafe.32 
Today the Synagogue, Church of All Nations has affiliated branches in Greece, England, Ghana 
and South Africa.33 
2.2.2 Activities and events at the Synagogue, Church of All Nations 
At the moment, activities and events of the Synagogue, Church of All Nations include the Sunday 
services, healing, prophecy, humanitarian aid, „Crusades‟ by T.B. Joshua (e.g. in Indonesia and 
Botswana), the maintenance of the „Prayer Mountain‟ and hosting groups of visitors.34 
Every Sunday, miraculous healings and testimonies about healings are an integral part of 
the services. During a service many of the visitors, who have often travelled from afar, receive 
healing. For those healings, the ill sit next to each other in groups according to the different kinds 
of sicknesses they are suffering from. T.B. Joshua or one of his „Wise Men‟ walks along the rows 
and heals them one after the other. 35 The most common healings are healing from HIV/AIDS, 
cancer or barrenness. On one of the Sundays following the healing, some of those who were 
healed give a testimony on what happened to them. Furthermore, every last Friday of the month 
the „Prayer Healing Service‟ takes place. To be part of it one has to have registered by Thursday. 
Sunday school and events for young people are also part of the service activities. During the ser-
vices T.B. Joshua also prophecies. In the weeks after a prophetic word he often tends to refer back 
to his prophecy, extends his prophecy or gives away more information. 
Another activity offered is the „Prayer Mountain‟. It is a terraced, artificially set up oasis 
with water, beach and palm trees. Since it is located close to the church building it is meant to be 
                                                 
28
 Anderson (2006), 553. 
29
 http://thetbjoshuafanclub.wordpress.com/about/ [20.07.2010]; http://www.facebook.com/pages/T-B-Joshua/ 
108737419161129?v=wiki#content [20.07.2010.] 
30
 http://thetbjoshuafanclub.wordpress.com/about/ [27.07.2010]. 
31
 http://www.facebook.com/album.php?aid=144045&id=153982179609 [26.07.2010]. 
32
 http://www.themaninthesynagogue.org/howtovisitus.htm [26.07.2010]. 
33
 http://www.scoan.org/ministries/branches/ [06.10.2011]. 
34
 http://www.themaninthesynagogue.org/index.htm [26.07.2010]. 
35
 http://distanceisnotabarrier.wordpress.com/ [20.07.2010]. 
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used by guests and visitors of the Synagogue, Church of All Nations. They can come to the 
„Prayer Mountain‟ to pray and fast.36  
Moreover, humanitarian aid is a substantial part of the church activities. In the case of the 
Synagogue, Church of All Nations, humanitarian aid includes providing scholarships for students 
as well as education and general supplies for the social underdog, e.g. widows. Besides these 
things, the care of elderly people and the construction of classrooms and schools are addressed by 
the humanitarian aid programme. A current example of the humanitarian engagement of the 
Synagogue, Church of All Nations in collaboration with Emmanuel TV is their relief work in 
Haiti after the earthquake in January 2010. They helped build a hospital and transported food sup-
plies to Haiti.37 
So far there have been „Crusades‟ in Indonesia and Botswana. According to discussions 
and news on Facebook, „Crusades‟ of T.B. Joshua are in high demand. Many followers would like 
T.B. Joshua to come to their country to redeem it.38 
People who want to come to the Synagogue, Church of All Nations from outside Nigeria, 
can register, or rather, apply on the website. After having received a confirmation, only the flight 
has to be booked. The Synagogue, Church of All Nations takes care of the rest: transfer from the 
airport will be organised and lodging is possible on the compound of the Synagogue, Church of 
All Nations. As claimed on the website and known through testimonial reports, each visitor has 
their own supervisor, who looks after them for the length of their stay. Visitors are not normally 
allowed to leave the church complex, except for one supervised excursion to the nearby „Prayer 
Mountain‟.39 
2.2.3 Relation to Aladura churches and the new Pentecostal churches 
As mentioned earlier, it is not clear who inaugurated T.B. Joshua as a pastor40 or which church he 
belonged to before. Due to that, hardly any conclusions on his church background or association 
with other church dogma can be drawn. To do this one can only make assumptions by analysing 
written texts on the website of the church concerning their vision and faith statement. Through 
this analysis, the similarity of the content of these texts can be compared with known information 
about other churches and schools of belief, e.g. the Aladura Churches and either confirmed or 
negated. 
The word Aladura comes from the Yoruba „aláàdúrà‟ which means „the one who prays‟ or 
„the praying one‟. This characterises the whole movement, as the centre of it is prayer.41 All 
churches of the Aladura movement share some basic principles: they originally developed as 
prayer groups in mission churches, i.e. mainly Anglican churches,42 and they all emphasise heal-
ing and the protection of God‟s power. Furthermore, they have various other things in common: 
the practice of speaking in tongues, the importance of visions and the holiness and cleanliness of 
                                                 
36
 http://www.themaninthesynagogue.org/faithresort.htm [27.10.2010]. 
37
 http://www.themaninthesynagogue.org/highlight_january10.htm [29.07.2010]. 
38
 http://www.facebook.com7topic.php?uid=153982179609&topic=14804 [20.07.2010]. 
39
 http://www.themaninthesynagogue.org/howtovisitus.htm [20.07.2010]; personal conversation with Dr. Ukah 
Asonzeh in April 2010. 
40
 Awoyinfa & Igwe (12 April 2009). 
41
 Ray, Benjamin C. (1993): “Aladura Christianity: A Yoruba religion”. In: Journal of Religion in Africa, vol. 
23, no. 3 (1993), 270. 
42
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their members, as well as naming their leaders „prophets‟.43 The Aladura movement has its origin 
in the year 1918 with the Yoruba in western Nigeria – the ethnic group T.B. Joshua belongs to.44 
The Aladura movement was lead by African leaders. Considering the time of its origin it can be 
referred to as a Pentecostal revivalist movement.45 To avoid confusion with Pentecostal churches 
it is useful to depict the Aladura movement as „prophet healing‟ or „spiritual‟ churches. Indeed, 
they did have their first roots in early Pentecostalism but eventually turned away from the western 
Pentecostal churches and took on their own characteristics.46 As already suggested, healing 
through prayer was a significant element in the Aladura movement.47 It can even be said that the 
healing of sicknesses was one of the main reasons for the occurrence and the expansion of the 
Aladura churches.48 Often symbolic objects, e.g. sanctified water, were involved in the healing 
process.49 
Meanwhile the new wave of Pentecostal churches since the 1970s has changed the Ala-
dura churches and reduced their number.50 At this point I would like to have a closer look at these 
newly developed Pentecostal churches and examine their content, especially comparing it to the 
Synagogue, Church of All Nations. Since the 1970s and especially in the 80s and 90s of the last 
century, the Pentecostal churches and their transnational networks have grown immensely.51 For a 
better understanding and to make a comparison with the Synagogue, Church of All Nations possi-
ble I would like to point out some of the main characteristic of the Pentecostal movement. From 
now on I will use the term „pentecostal‟ for the new movements. This is based on the distinction 
between „pentecostal‟ and „charismatic‟ suggested by Hackett, yet contradicting her use of the 
terms.52 By doing so, I want to emphasise the centrality of the Holy Spirit as a common element in 
all the movements. 
A focal point in all Pentecostal churches is the importance of baptism by the Holy Spirit, 
which enables glossolalia (i.e. speaking in tongues). If a believer accepts God as their personal 
saviour and gets baptised by the Holy Spirit he or she is born again as a new creation and has a 
new life in God.53 To be born again is a sudden event and has to reveal itself in the person‟s dif-
ferent behaviour in the world.54 Such behaviour is characterised by the ability to speak in tongues, 
to heal, to prophecy, to have visions and to do miracles. Through that, one belongs to the group of 
Jesus‟ disciples written about in the book of Acts in the New Testament.55 Besides this, the pros-
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perity gospel is very important for the new wave in Pentecostalism. According to the prosperity 
gospel, material wellbeing and personal success are signs of God‟s presence and favour. It is 
commonly believed that one can earn godly care. The emphasis on godly miraculous healings is 
crucial for the topic of this paper. Healing involves physical, material and psychological wellbe-
ing. Sometimes the healing can be brought about through the imposition of hands and prayer.56 
Churches within the Pentecostal movements use the mass media to spread their word and to at-
tract followers. Especially in Nigeria there are many evangelistic programmes on television, 
which are produced by Pentecostal churches. Today a whole new industry has developed produc-
ing Pentecostal video films.57 
When comparing the Aladura churches with the new Pentecostal movement many simi-
larities but also crucial differences are detected. The main concerns of the Aladura churches are 
problems of the traditional society, like family issues or polygamy, whereas the new Pentecostal 
movements rather deal with personal issues or the socio-political situation in Nigeria, e.g. health 
and economy. Prayer, vision and healing are at the centre of the Aladura movement. In contrast, 
Pentecostal movements stress baptism by the Holy Spirit and glossolalia. Most of the leaders of 
those movements are from the well educated, English speaking elite of Nigeria while the Aladura 
churches were often lead by people without any formal education but who were very popular in 
their neighbourhood.58 
T.B. Joshua concentrates on healing and emphasises the importance of prayer for this. 
This affiliates him with the Aladura churches. He himself belongs to the ethnical group of the 
Yoruba and rumours say that he used to be a member of the Celestial Church of Christ, an Ala-
dura church, although there are no hard facts.59 The founding history of the Synagogue, Church of 
All Nations, a vision of T.B. Joshua after 40 days of prayer and fasting, implies some sort of 
closeness to the Aladura movement. The use of „Anointed Water‟, which will be explained in 
further detail in the coming chapters, also points to a bond with the „prophet healing‟ Aladura 
churches. Other characteristics of the Synagogue, Church of All Nations, like holistic – not only 
physical but also mental – healing point towards Pentecostalism. 
Those short attempts to classify T.B. Joshua and his church show how difficult this proce-
dure is without being able to reconstruct his church background or knowing his mentor. Elements 
from both movements can be found in his church. Yet the structure and order of services seems to 
imply a greater relationship to the Pentecostal churches. A comparison between the statements of 
faith of the Synagogue, Church of All Nations and the Pentecostal Fellowship Nigeria shows no 
great difference but rather the same fundamental beliefs.60 Beyond these comparisons, the fact that 
T.B. Joshua applied for membership in the Pentecostal Fellowship Nigeria several times61 speaks 
for itself. It shows that he views his church as part of the wider Pentecostal movement. However, 
considering that his application to be a member of the fellowship was rejected, there must be 
characteristics which separate him from the Pentecostal churches or at least make him unaccept-
able to them. Perhaps it is the Pentecostal belief in evil powers from the devil that sees in T.B. 
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Joshua one of its executers. Should he really be using evil powers, it would make him the opposi-
tion of the Pentecostals and he would be fighting the global spiritual war on the devil‟s side.62 
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3 Media and the Synagogue, Church of All Nations 
It is almost impossible to imagine today‟s world without the new media, like the internet, and all 
its different possibilities. In the last two decades various religious groups, one of them being the 
Pentecostal churches since their revival in the 1970s,63 have used the media as a means of com-
munication.64 Many mechanisms that apply to this field of study have not yet been fully under-
stood or explored and many questions, e.g. which new ways of religious expression are develop-
ing, still have to be answered. Nevertheless, researchers agree that the medium of television 
makes the featured protagonist more attractive and mysterious. Due to that, the audience want to 
follow the way and actions of the protagonist.65 Especially young people are impressed by 
churches and preachers who use the new media.66 Print as well as electronic media play an impor-
tant role in the new Pentecostal movement.67 However, this does not only lead to advantages. The 
church is also posed with the problem of handling the newly gained followers. It is hard to build a 
lasting relationship with these new members via the media and to integrate them into the congre-
gation.68 How is the role of the media in religious circles to be assessed? De Witte writes the fol-
lowing: 
I have found it fruitful to see „media‟ not as something new and external to religion, but as in-
trinsic to religion as a practice of mediation. Just as „media‟ is commonly understood to bridge 
a distance in space and/or time and call into presence an absent or distant person, religious 
practices and objects connect to a realm beyond sensory perception and enable religious sub-
jects to experience the presence of „divine‟ power.69 
 
This statement is reflected rather well in the slogan „Distance is not a barrier‟, which is very often 
used by Emmanuel TV70 and leads us back to the use of media in the Synagogue, Church of All 
Nations. 
3.1. Website of the Synagogue, Church of All Nations 
3.1.1 Content and structure 
The website of the church offers an overview of the Synagogue, Church of All Nations.71 On the 
homepage one can access various further information pages and is directed to them after clicking 
on the icons: the prophecies, the weekly devotionals, their internet shop, Emmanuel TV, a form to 
enter prayer points, information on how to visit the church and the monthly highlights as well as 
the live stream of the services. It has not been long since a warning against frauds was posted on 
the homepage. Apparently, on Facebook some people pretend to be T.B. Joshua or claim that their 
church is a branch of the Synagogue, Church of All Nations. In addition there are adverts for 
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Emmanuel TV, T.B. Joshua‟s Facebook account and his blog. A click leads directly to those 
pages. On the homepage the language can be changed into English, French and Spanish.  
The menu bar has different options with further information. The first option „About Us‟ 
tells the story of T.B. Joshua‟s life, the founding history of the Synagogue, Church of All Nations, 
their statement of faith and the vision of the church. In the next category on „Ministry‟ the church 
activities, church branches, Emmanuel TV, the „Crusades‟ and the humanitarian programmes are 
presented. „Miracles‟ and „Prophecies‟ each have their own space in the menu bar. The miracles 
are divided into their different areas of healing like cancer or AIDS. To make it more vivid, pic-
tures are used. When clicking on „Prophecies‟ one will be referred to a page including all the vid-
eos of the fulfilled prophecies with written explanation. Other options are „Visit Us‟, „Donation‟, 
„Contact Us‟ and „Webstore‟. They yield information on travel details, contact details or the proc-
ess of making donations. 
3.1.2 Design of the website 
 
Illustration 1: Logo of the website
72
 
The design of the website looks professional and gives the impression of dealing with a well es-
tablished business. Throughout all the various pages the header is always an illustration of the 
church building and T.B. Joshua. As seen in illustration 1, on the left side of the header is the logo 
of the Synagogue, Church of All Nations „SCOAN international‟ whereby the inside of the letter 
„O‟ is created by a sword or a cross symbol. The colours used are bright tones of orange, red and 
yellow. The picture of T.B. Joshua within the figure changes positions from time to time. More-
over, the words „prophecy‟, „healing‟, „victory‟ or „salvation‟ appear in the figure. Underneath it 
different Bible verses are shown.  
The colours found on the rest of the website – mainly orange and black – match the col-
ours of this prominent header. This stylistic device leaves the impression of a professional organi-
sation. In comparison with similar websites of famous American preachers like Joel Osteen,73 the  
Synagogue, Church of All Nations website seems less professional and to have less work put into 
it. Yet, the basic concept and the feeling of having visited the website of a large scale enterprise 
are the same. 
Only shortly before the publication of this paper T.B. Joshua and the Synagogue, Church 
of All Nations redesigned their website. It now has a new address.74 However, the content of the 
website as well as the impression and atmosphere it creates have not changed. 
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3.2 Emmanuel TV 
3.2.1 General information 
We believe that as you tune in, your thinking will change, your attitude will change and every-





This is one of the examples of how Emmanuel TV advertises the change promised after watching 
their programme regularly.76 On the website of the Synagogue, Church of all Nations is a link, 
which leads automatically to „Streaming Faith‟, the live stream of Emmanuel TV. This live stream 
shows different programmes 24 hours a day. Emmanuel TV is broadcast from South Africa via 
satellite or internet.77  
The person behind Emmanuel TV is T.B. Joshua. As a result of this, all important events at the 
Synagogue, Church of All Nations, e.g. prophecies or sermons of T.B. Joshua are transmitted 
through the channel. The goal of the TV channel is to reveal God‟s power and to lead humans 
toward Jesus through salvation and healing.78 
3.2.2 Founding history and legal restrictions 
The law in Nigeria allows only the government or authorized people to own a television channel. 
Due to that it is common for religious societies to buy a certain amount of broadcasting time from 
a channel.79 Regularly, miracles and healings are broadcast during that time. T.B. Joshua also 
used to transmit his miraculous healings in the same way “well over 20 hours of programme each 
week”.80 Abruptly this had to change with the amendment of the law in 2004. The first cause of 
this amendment, according to Ukah, was the uncertainty on whether the miraculous healings were 
real miracles or plain manipulation. The “miracle broadcast”81 was reaching a dimension that 
made it impossible to live up to the rules of the National Broadcast Society. It requires the mira-
cles to be “provable and believable”.82 Following the amendment only those with a medical cer-
tificate from before and after the healing and a video of the healing process were able to continue 
the broadcasting of miracles.83 Very probably the legal amendment was mainly meant to restrict 
T.B. Joshua because of his difficult relationship with the Pentecostal Fellowship Nigeria. 
According to Ukah, this forced T.B. Joshua to found Emmanuel TV in South Africa in 2004 so 
that he could continue to spread the healings via the medium of television. Through that, the 
broadcast of T.B. Joshua and the Synagogue, Church of All Nations has continued. Without get-
ting into conflict with the Nigerian law, people in Nigeria and all over the world can still be 
reached. 
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3.2.3 Programmes 
The following is a short description of the programmes broadcast on Emmanuel TV. There are 
more programmes, like the advert for the „Anointed Water‟, transmitted by Emmanuel TV. Yet, 
they are not listed as official programmes found on the website. 
SCOAN Live Service 
This is the live stream of the Sunday services and the „Prayer Line Healing Service‟, which takes 
place every last Friday of the month. 
Standard for Life 
Standard for life involves the sermons and teaching of T.B. Joshua. His sermons on certain topics 
of Bible passages are broadcast in this programme. What is interesting about this programme is 
the opening credit. The camera zooms along a wall with different picture frames, which are all 
titled with the names of famous biblical prophets. Finally, the angle of the camera reaches the 
picture frame showing T.B. Joshua. It zooms in and the broadcast of his message starts. 
Another Ministry 
In this programme the audience can follow the humanitarian activities of the Synagogue, Church 
of All Nations. The help given to the needy, widows and handicapped is documented in this pro-
gramme. In the case of the earthquake in Haiti „Another Ministry‟ informs the audience about 
what the Synagogue, Church of All Nations and Emmanuel TV did there. One camera team for 
example filmed the work environment in Haiti and conducted interviews with aid volunteers and 
those affected by the earthquake. One could define „Another Ministry‟ as a documentary channel 
for the different aid projects of the Synagogue, Church of All Nations. 
God is Still Saying Something 
“Prophecy! Prophecy! Prophecy!”84 This proclamation and the quotation of a fitting Bible verse 
(always “When God‟s servants speak forth, the wise listen”85) start the broadcast of the pro-
gramme „God is Still Saying Something‟. Following this, the programme switches to the studio of 
Emmanuel TV where one of his prophecies is proven. The proof is always built up following one 
basic structure: First, they show T.B. Joshua giving the prophecy and then CNN or BBC news are 
used to describe how the event happened. If possible they also present a newspaper article that 
even uses the same words as T.B. Joshua in his prophecy. This happened in the case of the elec-
toral defeat of Gordon Brown and is mainly used to grant more credibility. Within the process of 
proving a prophecy there are lots of repetitions. The prophecy itself is repeated several times and 
also the report on the event is repetitive due to the similar sources of CNN and BBC both being 
broadcast. The duration of such a video is normally 10-20 minutes. 
Leaders of Tomorrow 
This programme is aimed at young people and tries to support them in life decisions and to raise 
and stabilise their moral values. 
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Aim High 
Different sermons by various evangelists are broadcast during this programme. They are supposed 
to be a challenge for the audience and to provoke thought. 
Bible Story and My Children 
Both formats are made for children. „Bible Story‟ focuses on biblical stories and characters. They 
explain to the children what happens in biblical stories and why it is also important for them. The 
second programme „My Children‟ rather wants to have children share their experiences and to 
share the message of the Bible with others. Adults, who want to get enriched by the children‟s 
insight, could also watch this programme. 
 
After watching Emmanuel TV for a while it becomes clear that some programmes like „God is 
Still Saying Something‟ are shown more often compared to others, e.g. the children‟s pro-
grammes. In addition, other programmes which are not mentioned in the list above are also broad-
cast. An example of these programmes is the commercial for the „Anointed Water‟ or video clips 
of healings. 
3.3 Facebook account of the Synagogue, Church of All Nations 
The official name of T.B. Joshua on Facebook is „TB Joshua The SCOAN‟ and his profile photo 
shows T.B. Joshua wearing a suit and tie.86 The menu bar on the side shows that 23,996 (as of 14th 
July 2010) like this page meaning they have pressed the „I like‟ button especially created for that. 
In addition, the left menu bar contains photos and videos of T.B. Joshua, further links and infor-
mation on past events. When using the information button on the website, one can get access to 
the address and phone number of the Synagogue, Church of All Nations as well as information on 
other websites, e.g. Emmanuel TV. On his Facebook homepage, „T.B. Joshua‟ (or most probably 
one of his members) almost daily posts different news as his Facebook status. This could be a 
Bible verse or another motivating or challenging Christian message. Furthermore, reports and 
videos on new prophecies or past services are posted there. For example on the 7th July 2010, 
above a prayer video of T.B. Joshua it says: 
Join with Prophet T.B. Joshua in a powerful time of prayer for the viewers worldwide on Em-
manuel TV. As you watch, you too can touch the screen and receive your own healing, deliver-




Beneath every message many fans have indicated that they like the post and many leave their 
comments on it. In response to the example mentioned above people wrote answers like “I need 
prayer and believe I am healed. Thank you prophet T.B. Joshua. Amen.” or “Oh my world, God is 
here, I am delivered and blessed and am grateful to God for knowing you, man of God.”88 One 
further platform to access comments on, or general discussions with or about T.B. Joshua is found 
under „Discussions‟. A variety of topics are touched upon in those discussions ranging from 
“What happens when babies die? Do they go to heaven or hell?” to “How can I communicate with 
the man of God?”89 
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Emmanuel TV also has a Facebook account with 1,272 fans (as of 13th July 2010). This 
account mainly contains information about the television channel. On the website of the Syna-
gogue, Church of All Nations there is a special phone number for all questions concerning the 
Facebook accounts, the Facebook enquiry phone number. 
3.4 Online shop 
On this website DVDs, audio tapes and books are offered for sale.90 All the items can be pur-
chased online. The DVDs are mainly reports or film material on the „Crusades‟ in Indonesia and 
other countries. T.B. Joshua‟s sermons can be bought on audio tape. The books and magazines, 
representing the print media, summarise reports on healings and explain the prophecies of T.B. 
Joshua. Some of the books are prayer books or daily devotionals. T.B. Joshua is the main author 
and the central person of all these books, magazines, DVDs and tapes. Often his photo is on the 
front page of the magazines, books and DVD covers. An additional offer from the online shop is 
the possibility of downloading T.B. Joshua‟s sermons in mp3 format. 
3.5 Blogs 
T.B. Joshua 
T.B. Joshua‟s blog carries the slogan „The best is yet to come‟ and is a blog created by and for 
fans of T.B. Joshua.91 Individuals, who value T.B. Joshua and his work, maintain and update the 
blog. The primary goal and task of the blog is to post the summary of the last service. There is 
always an article giving an overview of the latest testimonies, healings and family reunions of the 
last service. It also contains pictures of the healed and of the protagonists of the service. All arti-
cles about the last services, as well as other articles concerning events at the Synagogue, Church 
of All Nations, can be found there. Another important aim of the blog is the possibility it gives for 
communication amongst the followers of T.B. Joshua. They are especially keen on exchanging 
information on healing. Due to that, reports and healing testimonies are posted on the part of the 
blog solely created for this purpose. Of course, information on T.B. Joshua and the Synagogue, 
Church of All Nations is integrated into it. Even though the blog was not created by T.B. Joshua 
or the Synagogue, Church of All Nations, it still acts as a public stage that helps spread the word 
about T.B. Joshua and the events of his church and does its bit to complete the image in the me-
dia. The fact that the official website of the Synagogue, Church of All Nations posts the link to the 
blog shows the close relationship between the two. 
Emmanuel TV 
„Distance is not a barrier‟ – this is the motto of Emmanuel TV which is also used for its blog 
mostly comprising reports about the services.92 Parts of these reports are photos of the healed 
people and their testimonies, as well as a short summary of the sermon. 
3.6 ‘Prayer telephone’ and ‘prayer requests’ by e-mail 
The website of the Synagogue, Church of All Nations offers various phone numbers, which can 
be called for prayer requests. There are up to 20 different numbers in Nigeria itself. On top of that, 
calls can be made in different languages – English, Spanish and French. The contact form on the 
website follows a similar principle. After having filled in the specific prayer request with name, 
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country of origin, e-mail address and the request (no longer than 290 characters), it can be sent to 
the church. 
 
This chapter has shown the immense media presence of T.B. Joshua. Despite only short descrip-
tions of the various sources it is clear that T.B. Joshua and the Synagogue, Church of All Nations 
actively use the media in many different ways. In the following chapters I will further investigate 
how this is intermingled with healing, prophecy and the development of these two. 




4 Healing in the Synagogue, Church of All Nations and its medial use 
4.1 Spiritual healing in Christianity 
The concept of healing has been known for a long time in Africa and the world. Before the colo-
nial masters tried to bring their medical knowledge to many African countries, there was a great 
understanding of healing. Mostly these were traditional methods of healing including the incanta-
tion of hidden powers and the use of herbs.93 Healing still plays an important role in many African 
countries and in connection with Christianity it has a whole new meaning. Christian healing hap-
pens through the power of the Holy Spirit.94 The historical connection of traditional healing to the 
healing in Christian churches explains the importance of healing in the African context. In the Old 
Testament miraculous healings are reported. This ability was mostly expected in prophets. With 
the appearance of Jesus in the New Testament healing reached a completely new dimension. Jesus 
could not only heal all sorts of sickness, but according to the Bible, his death on the cross made 
the complete forgiveness of sins and the cleansing of guilt possible. 
Even today healing powers are still attributed to many African prophets.95 Among Pente-
costal Christians, it is normal to pray for the sick, to bless them, or to practice the laying on of 
hands.96 Ojo, using the example of the Deeper Christian Life Ministry under W.F. Kumuyi, points 
out the importance of healing in charismatic churches. In his opinion, the focus on healing – 
brought about by prayer – mainly developed in the 80s.97 Through testimonies and the confirma-
tion of healings, healing continues to be the centre of attention and does not decrease in impor-
tance and meaning since “testimonies by those who have received healing are other means of sus-
taining the publicity on healing”.98 Therefore, healing can now be seen as a “symbol of restoration 
of vitality and power in Nigerian Christianity”.99 Ter Haar describes healing as one of the most 
common miracles in Africa and emphasises its special meaning on the continent. Many churches 
that see healing as one of their central activities are also called „healing churches‟ and their pas-
tors are often called „Men of God‟ and prophets.100 Interestingly, these are exactly the terms used 
for T.B. Joshua. From that, it can be assumed that healing is central in the Synagogue, Church of 
All Nations and that T.B. Joshua is defined by the healings he performs: Probably even more than 
by his prophecies. Various Facebook comments or comments on his blog support this presump-
tion. Since healing is one of the central functions of religion in Africa, prophets, through whom 
healing occurs, are regarded as a real envoy of God.101 Surely the followers of T.B. Joshua will 
insist that he has been sent by God, whereas his critics will deny it. 
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The question of whether T.B. Joshua is really a messenger of God and whether his miracu-
lous healings are real or just manipulated102 is not going to be part of this work. However in this 
paper, it is important to know that there are people who do believe in him and are influenced by 
him.103 Because of this I will – for the following chapters – just assume that the healings take 
place as reported. 
4.2 Healing in the media 
According to the official website, healings in the Synagogue, Church of All Nations include the 
healing of HIV/AIDS, cancer, the healing of babies and many more, e.g. paraplegia. Also women, 
who cannot bear children, are healed of their barrenness. 
4.2.1 Examples of healing 
As always, the prayer line produced some outstanding miracles, with the prayer of faith being 
offered and the power of God transforming people from sickness to good health. Among the 
many cases was that of Mrs. Teresa Igwebo, a retired school matron who had been confined to 
a wheelchair for the past 8 years following a stroke and enlargement of the heart. The 64 year 
old who came from Enugu State could scarcely believe it when she was told to rise and walk in 
the name of Jesus, but supernaturally she rose up and took her first few steps of freedom. The 
joy beaming from her face on realising the pains were gone and she could finally walk, Mrs. 




This example shows how healing in the Synagogue, Church of All Nations normally takes place. 
T.B. Joshua orders the woman to get up and walk in the name of Jesus. Promptly the woman is 
healed. This story strongly resembles stories of Jesus and his disciples in the New Testament, for 
example the healing of the paralysed man in the gospel of Mark or various healing stories in the 
book of Acts.105 T.B. Joshua does not do just one miracle in his services but many acts of that 
kind. Normally T.B. Joshua actively participates in the healing. For the healings in the prayer line 
he has „Wise Men‟, who support him in his work.106 Very often T.B. Joshua‟s whole body is ac-
tively involved in the healing process. This can be seen in the live stream of his healing services, 
when his leg twitches while the leg of somebody else is supposed to be healed. His body move-
ments are excessive. Sometimes he seems to be running startled, from one side of the stage to 
another. Not all the healings of the Synagogue, Church of All Nations are as unspectacular as the 
example mentioned above. During many healings, bodily reactions of the healed person can be 
observed. They fall to the floor and writhe, tear apart their clothes, start to jump or to shake. Some 
start to talk without being able to control it and others vomit.107 What they all have in common is 
that T.B. Joshua releases them from their suffering by the power he claims comes from Jesus.108 
4.2.2 Presentation in the media 
Healings from services are used and presented in many ways to the digital audience. All services 
have a certain time set aside for testimonies. During this time the people, who were healed in ear-
lier services, can report on their healing. 
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Presentation on Emmanuel TV 
The reported testimonies are broadcast on Emmanuel TV. Not only is the healing shown in these 
reports but also the story behind and around the healing will be integrated. In this way, the audi-
ence gets to know about the whole process from the arrival at the Synagogue, Church of All Na-
tions until the person leaves the church healed. In addition, relatives or people, who accompanied 
the healed person, are interviewed. The broadcast of those interviews is supposed to illustrate the 
contrast between the sickness and the healing. It also shows their happiness, gratefulness and en-
thusiasm. Moreover, snippets of these healing films are shown repeatedly on Emmanuel TV. In 
the film the same scene is often repeated several times. An example is a woman from Cameroon, 
who could not walk. At the beginning of the broadcast she was filmed sitting in her car. After her 
healing they showed that she was able to leave the car and enter the Synagogue, Church of All 
Nations walking triumphantly, while the congregation rejoiced and cheered her on.109 Emmanuel 
TV shows those events at length. 
Presentation on the website and the blog 
The website displays the different healings sorted according to the type of illness, like AIDS or 
cancer. Various photos show the healed people holding up signs with the name of the illness they 
have been healed from. It is very similar on the blog even though it has to be kept in mind that the 
blog is not maintained by the Synagogue, Church of All Nations itself. Within the category „Heal-
ing‟, testimonies can be read or the testimonies of one‟s healing can be posted. An article about 
the last service, which is always on the main page of the blog, provides information about most 
healings during the service. 
Presentation on Facebook 
On Facebook, the reports of healing take on the form of discussions amongst the Facebook com-
munity. During the mutual exchange among Facebook members, healing is one of the main top-
ics. Very often they talk about their own healing or the healing of a friend.110 In many cases, short 
video scenes of healings or of healing prayers are posted below T.B. Joshua‟s messages. 
4.3 Healing through the media 
It is not uncommon for an evangelist to encourage his listeners to place their hands on the radio 




Some examples of healing through the media will be looked at and analysed in the following part 
of the chapter. 
4.3.1 Healing examples  
After a long period of going through excruciating pains, while my husband and I were watch-
ing Emmanuel TV during the Sunday Live Service as the man of God, Prophet T.B. Joshua 
was praying for the sick and said that distance is not a barrier, I stretched my hands to the 
screen of my computer and believed God for my healing – and by his grace it came to pass. I 
received my healing immediately and later went back to the hospital where they confirmed be-





(by Nkeiruka Dorothy from England) 
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Most of the examples of miracles are similar to the example above. However, looking at many 
reports and testimonies some interesting and crucial differences can be detected. Four examples, 
which will be looked at in this chapter, will illustrate these differences and point out the role of 
the media especially. All of them have the same starting point: the person concerned is in pain and 
suffers from various problems, e.g. abscesses or sleeping problems. In all four examples healing 
and consequently an improvement of the earlier situation occurs as the pain or the physical suffer-
ing disappears. T.B. Joshua and Emmanuel TV are always involved in the procedure. The heal-
ings happen while the affected people are watching Emmanuel TV. Furthermore, they always 
happen after T.B. Joshua‟s request to pray or to touch the aching body part has been obeyed. 
These patterns seem to be followed in all other healing testimonies as well. Despite these common 
patterns the presented healings are very unique for each person and also in their use of the differ-
ent senses. 
In the first testimony, touching the painful part of the body, plus T.B. Joshua‟s prayer is suf-
ficient to heal. 
In June 2009, I started to develop a growth in my eye. The thing was painful and the only 
thought that came to me was to visit an optician. I was afraid of having my eye operated and so 
I took time to go to the hospital. This happened while I was on leave in my rural home. When I 
came back to work, my young sister and I would watch the Sunday live service on Emmanuel 
TV. Prophet T.B. Joshua would pray for viewers. His instructions were that we hold any part of 
the body that was in pain. For two weeks, [sic!] I would hold my eye. The first day was amaz-
ing as after the first service, I did not feel the pain anymore. The following day again there was 
no pain. The second week, the growth was already disappearing. As I write today, that growth 
is gone completely and I praise Jesus for this miracle in my life. I thank the Lord for T.B. 
Joshua. Think of the lives he has saved and the families he has rejoined. The disputes he has 
settled and the sanity he has restored in communities. May his good work be recognised by 






In the second testimony the healing was promised in advance by e-mail. But the actual healing 
itself and the realisation of it only happens while the affected man is watching Emmanuel TV. At 
that moment it felt as if electricity was running through his whole body. 
On the 8th of August, 2008 I went and openend my E-mail box and read the reply to my prayer 
request sent to me from Emmanuel TV. They told me I should consider myself healed from all 
the problems I am facing, for the Almighty had answered my request. In fact – to my great sur-
prise, as I returned home from the Internet [sic!] at about 8.30 pm, I was sitting in my parlour 
with my family fellowshipping as usual with Emmanuel TV, I felt tired when something sud-
denly shocked me as a jet of current flowing through me! From then I shouted, „Jesus has 
healed me!‟ Rejoicing, I left my children in the parlour to go to bed – and the whole night I 
slept very comfortably! No heat, no noisy stomach and all the pains I used to be afflicted with 
had vanished! I have promised to serve God the rest of my life, to sin no more and also to look 
for a living church to fellowship in.
114 
 
(by Joseph Kungnang Betangbeh from Cameroon) 
 
The claim that the healing feels electrifying is also found in the next example. Besides this, there 
is a new element added to the healing. 
I am one of your millions of viewers across the globe, I had a growing abscess on my left arm. 
During the live service Prophet T.B. Joshua asked viewers to touch the screens of their televi-
sions and pray with him. I did so and as I was holding the screen, I felt electrified in my entire 
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body. Immediately afterwards, the pain in my arm began to grow faint! The following day, the 
swelling was less and by the third day it had completely gone!
115 
 
(by Rodreck Nemaisa from Zimbabwe) 
 
T.B. Joshua asks the audience at home to touch the screen. The affected person does as requested 
and the following feeling is described as electrifying. After that the pain disappears. 
Up to now physical sensations were part of all mentioned examples. In the last example this 
sensation becomes even more extreme. The concerned person touches the affected body part 
while T.B. Joshua and other people in the house pray. Suddenly a feeling of heat and pain occurs. 
This sensation moves away from the aching part to the neck where it triggers a feeling of sickness. 
After the person has vomited, the pain disappears and a feeling of well-being develops. The per-
son feels healed. 
In the morning service, when Prophet T.B. Joshua said we should touch where we are having 
pains, there were four of us in the house praying. I touched my stomach and I started feeling 
some heat and pain – like there was something burning in my stomach. The pain went to my 
chest and throat – like something choking me and I started vomiting. After vomiting, I started 
feeling light in my body – all the pains had gone! I thank God that I am not only healed but de-
livered also! I am saved and I promise to really believe all the time, not to doubt because it is 
such a blessing to get healed and delivered through the TV. Without even being close to the 
man of God, the Holy Spirit can reach us from anywhere.116  
 
(by Zalobuhle Moyo from South Africa) 
 
With these examples, the fundamental role the television or in this case, the internet plays be-
comes obvious. There is no need to be at the service in Lagos or somewhere close to T.B. Joshua 
to be healed. However, the different ways healing occurred in the examples above bring up vari-
ous questions. Moreover, they present a lot of material for further analyses of the healing process 
itself and the role of the media, especially the television, connected to it. How can physical sensa-
tions be explained, especially if there is such a distance between the healer and the sick? What 
mechanisms support the healing process? Finally, how does the medium set these mechanisms 
off? 
4.3.2 The role of the media during the healing process – possible explanations 
Many explanations exist in relation to the miraculous healings without even considering the me-
dium used. In research on spontaneous healings, it became clear that everybody was convinced 
that they would be healed even before the healing took place. Expectations, faith and hope are 
fundamental for the healing process, even the spontaneous one. Therefore, it is not necessarily the 
technique but rather the inner attitude that leads to healing.117 In Psychology it is, for example, 
believed that the conviction of the patient is crucial to the success of the therapy, i.e. it is impor-
tant that the patient believes he or somebody else can do something about the problem. One of the 
main tasks for the therapist is to induce this expectancy in the patient.118 Those healed by T.B. 
Joshua – whilst being there in person or via the media – probably exhibit some degree of such 
expectancy and of the belief in possible change. Even more, they have faith in T.B. Joshua‟s heal-
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ing power. Consistent with this analogy, T.B. Joshua can, to some extent, be compared to a thera-
pist inducing such expectancy in his followers. Their hope for healing enables them to travel to 
Lagos to see him or to obey his request to put their hand onto the screen.119 One method, which 
induces a higher expectancy in the audience in front of the screen, is the fact that T.B. Joshua 
talks directly to them and asks them to put one hand on the screen or to touch the aching body 
part. This diminishes the distance to the sick person as well as the godly power and hence enables 
the audience to have a “sense of being connected”.120 Through that they become part of a bigger 
community. Being part of this community can increase the expectancy and activate the resources, 
which are the main anchors of psychological therapy and will therefore help to explain how heal-
ing can work via the screen. 
Moreover, the person or rather the body of the healer, T.B. Joshua in our case, is a medium 
of the Holy Spirit and can establish a connection with the audience. The television, with its sounds 
and images, addresses the senses of vision and hearing. Yet, other senses are addressed as well. 
Since the broadcast is presented like a real Sunday service “familiar to those of charismatic 
events”,121 it can cause the relevant emotions and perceptions similar to a real service. The same 
feeling of the Holy Spirit being present can be triggered as if the audience were actually at the 
service.122 Therefore, despite the spatial distance, the healing could be explained through that. The 
broadcast creates such a sense of reality that the body, as well as the psyche, enter a state where 
healing is possible and even becomes normal for the regular church goer. The audience at home 
becomes part of the event and the same mechanisms that apply in Lagos have an effect in front of 
the screen. In the same way, as the bodies of the pastor and the church in Lagos function as a me-
dium of religious practice, “so do the televised and edited images of their bodies function as a 
medium for the Holy Spirit to „touch‟ the viewer at home through the television screen”.123 
It can be seen that the person in front of the television is not passive but that the whole body 
and as seen in some of the examples, the whole family is involved in the healing process. Through 
touching the screen or the aching body part, or through his or her own prayer, the person has an 
active part in the healing. Surely, this involvement of the whole body plays a supporting role in 
the process. By being active the affected person facilitates the healing process. In Psychology this 
would be called the expectancy of one‟s own efficiency to act.124 De Witte describes this role of 
the body as “a medium for engaging with the immediate presence of the divine”.125 According to 
that, the involvement of the body would be a means to get in contact with the godly and as a re-
sult, experience healing. So far in research this physical aspect has been neglected. It has only 
been realised that the involvement of the body plays an important role, especially in religious 
spheres.126 
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Furthermore, another explanation for the healing could be the importance attributed to the 
news broadcast on television. If the broadcast news is received and believed without any criticism, 
it is clear that it is taken in very quickly and not questioned. Furthermore, if the healing or proph-
ecy is even broadcast using various additional media channels like Facebook, it adds highly to its 
credibility. To better understand why people would easily believe in the broadcast news, the role 
of media in the Pentecostal movement has to be taken into account. It has to be kept in mind that 
in many Pentecostal churches, television and computers are tools of religious practice and are 
therefore a fundamental part of the connection with the deity. Accordingly, the distance between 
the believer and the transcendence can be bridged through the medium.127 In the hands of the 
anointed ones, the different media can lead to their “own special miracles”.128 
Possibly Christians find the spatial distance to the source of religious power attractive and 
reckon it more effective. It is possible that a satellite connection makes salvation more plausible in 
people‟s heads.129 This leads to conclusions about the success of T.B. Joshua‟s healings via the 
media. Not only salvation but also healing through the radius of the media becomes likely.  
In addition to this, the presentation and layout of the media broadcast influences the credi-
bility of healing and prophecy as well as the meaning these topics have in the lives of the audi-
ence. In ongoing repetitions Emmanuel TV broadcasts healings of people or proof of a prophecy. 
Research has shown that humans rate people and things that they have seen over and over again as 
more attractive and friendly to them130 – probably also as more plausible. 
In all of the given examples and also all other healings in the Synagogue, Church of All Na-
tions it is uncertain how long the result of the healing lasts. After they leave the church healed, 
nobody knows what happens to them; the same for those healed in front of the screen. Therefore, 
we can only assume that the healing lasts. Nevertheless, the healed person could just be in a short 
psychological and emotional state, which makes the sickness disappear for a little while. Since 
there are no follow-ups or medical examinations, the actual reality of the healing and the duration 
can neither be confirmed nor discounted. 
4.4 Healing through ‘Anointed Water’ as a medium 
This paper focuses on new media and does not address traditional media or other means of heal-
ing. Nevertheless, in this paragraph I will shortly look at the traditional means since the Syna-
gogue, Church of All Nations also uses water for healing. The traditional means used, in this case 
the water, contrasts strongly with new media. In different ways they are both transmitters and 
carriers of a message. Meyer asks the questions how a new medium is related or linked to an old 
medium, or rather traditional means which have always been part of religious practice.131 In the 
case of the Synagogue, Church of All Nations, it is new media, mainly television, which makes 
the old means of healing (the water) known. The marketing of the „Anointed Water‟ happens 
through the new media. In addition, it is often mentioned in the reports and videos of healings or 
during discussions on Facebook. Emmanuel TV, for example, always has a slot of about ten min-
utes within the programme during which the „Anointed Water‟ is advertised.132 At the beginning 
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of the commercial, they explain that God can use every medium, including water, to express or 
reveal himself. For this explanation, examples from the Bible, e.g. the story of the destruction of 
Jericho, are used. After that, examples are shown where a child and a blind woman are healed 
through the application of the „Anointed Water‟. In all of the videos they show cases where the 
water is applied to the affected parts; as a result, the concerned part experiences a change, for ex-
ample the whole body shakes, and the person is healed. The water is sold and used in little spray 
flasks. The instruction on it says that prayer and Bible reading are necessary before application. 
Moreover, it is emphasised that it is not the water itself that heals but Jesus, in whose name the 
water has been anointed. 
Taking into consideration the mentioned role of the body during healing via the media, the 
„Anointed Water‟ gets another important meaning. The audience or users of Facebook from 
abroad all want some of the „Anointed Water‟ to use on themselves during the live stream of 
Emmanuel TV.133 Through the use of the „Anointed Water‟ the audience can actively contribute to 
their own healing. Therefore, the water is another medium God can use to talk to the audience and 
to bring about healing. Of course this needs to be viewed again in the context of spirituality in 
Pentecostal churches. The „Anointed Water‟ needs to be understood as a part of the connection to 
the transcendence since “spiritual power materializes in the medium, and is predicated to touch 
people in an immediate manner”.134 For the Synagogue, Church of All Nations the integration of 
two different media – the old (e.g. water) and the new (e.g. internet) – into the religious realms, is 
a success story. They do not hinder each other but rather supplement each other, and in this way 
they support healing activities and religious practices. 
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5 Prophecy in the Synagogue, Church of All Nations and its presentation in 
the media 
5.1 Prophecy in general 
Following the general definition, a prophet is someone, who, according to Christian and Muslim 
beliefs, proclaims timeless words of wisdom from God. These words of wisdom clarify a situation 
or are God‟s message about the future. Distinctions have to be made between prophets and healers 
since prophets attract a bigger group of people while healers are normally consulted by individu-
als.135 A prophecy was believed to be a message from God for his people delivered by somebody, 
who has been chosen or who feels called to deliver the godly truth. Prophets were always seen as 
such holy people, who had received their power trough their special ability to connect with the 
deity.136 Very often prophets emerged in times of change or uncertainty and mainly had the aim to 
purify and cleanse the society.137 In Islam the title „prophet‟ is mostly linked to Mohammed. Pro-
phetic movements, e.g. groups that are being led by or originate from a prophet, have existed in 
Nigeria since the beginning of 20th century. They led to the growth of Christianity and can still be 
found in Nigeria in different forms today.138 
In the same way as healing, prophecy and the prophet are a firm part of the Bible, espe-
cially the Old Testament. Important prophets in the Old Testament include Isaiah, Hezekiel, 
Jeremiah and Micah amongst others. In the Old Testament a prophet proclaims God‟s word and in 
this way is an instrument for the revelation; this is also true for the New Testament, where the 
prophet has the additional gift of the Holy Spirit.139 By calling himself a prophet and „Man of 
God‟ T.B. Joshua draws parallels between himself and very famous and (in Christian belief) very 
important people. 
From a Christian perspective, a prophet has a special relationship with God and is filled 
with and inspired by the Holy Spirit. As a result of his being filled with the Spirit, the prophet can 
do miracles to show that he has been sent and assigned by God and can therefore be trusted. The 
example of the coming of the Messiah in Christianity shows how God reveals some political and 
general events of the future to the prophet, who then proclaims it to the people.140 In contrast there 
are prophets who only pretend to be from God but are not really called and inspired by him as it 
was warned in the New Testament.  
 As in the chapter on healing in the Synagogue, Church of All Nations, this chapter on 
prophecies will neither try to come to a conclusion nor to judge the truth and usefulness of the 
prophecies. Again it is important to know that there are people who believe in the truthfulness of 
these prophecies and act accordingly. This chapter presents a starting point for the analysis and 
thoughts on the medial presentation of the prophecies as seen in the following examples. 
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5.2 Examples of prophecies 
Besides prophecies about certain elements of the future, T.B. Joshua also makes divinations con-
cerning the amount of truth of a situation. Typical examples are families who want to know 
whether a certain family member is involved in witchcraft and very often T.B. Joshua‟s word 
leads to mediation within the family and family members reconnecting.141 All these belong to the 
topic of prophecy if defined as speaking the truth. In this paper, the divinations will not be dis-
cussed since the Synagogue, Church of All Nations only refers to „Prophecies‟ when dealing with 
predictions of the future. The divinations and their consequences in the Synagogue, Church of All 
Nations on the other hand are seen as an equivalent to healing and have therefore indirectly been 
part of this paper already. In the subsequent sections, I will analyse two examples of prophecies 
representative of prophecies in the Synagogue, Church of All Nations. 
5.2.1 Gordon Brown stepping down 
During a service on the 3rd January 2010 T.B. Joshua proclaimed the following: 
I‟m seeing a leader resign because of pressure mounted on him. Pray for a Prime Minister of a 
country. What is going to happen to this Prime Minister? I was praying that the Lord should 




Some months later on the 9th May 2010 he prophesied again: 
Pray for a Prime Minister of a country. What is going to happen to this Prime Minister? I was 




On the 11th May 2010 Gordon Brown had to step down due to the bad electoral vote and was no 
longer Prime Minister. 
5.5.2 Death of the Nigerian President Yar’Adua 
Another example of fulfilled prophecy is the death of the Nigerian President Umara Musa 
Yar‟Adua on the 5th May 2010. The exact words of the prophecy will be presented shortly. The 
order of the prophecies is slightly confusing as the exact dates of the prophecies are not given and 
unfortunately cannot be traced back either. 
During one Sunday service T.B. Joshua gave the following prophecy: 
On the 4th, fast and pray. And on Thursday, fast and pray. Pray and fast. God be with us. You 
will pray with me. I know we have different nations here but you want to pray for the nation 
Nigeria. Ask God for mercy and favour. Ask God to speak His mercy and favour to the soul 
and the body of the President in Nigeria. In Jesus Christ‟s name we pray. Amen. Once again, 
ask God to speak His mercy and favour upon the soul and the body of our President in Nigeria. 
In Jesus Christ‟s name we pray.144 
 
Another Sunday he continued: 
I want to say something – on the 6th, pray. On the 6th, pray. You will see it--- Something has 




Another prophecy on one of the following Sundays: 
Pray for this nation. Father, your decision is paramount and your decision is supreme. Let your 
name be glorified. Amen. Pray on Wednesday/Thursday. The event that will happen, there is 
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nothing we can do but we want to pray and say to the Lord, Lord, you have the key to loose 
and to bind [sic!]. The choice is yours. We ask for the inner grace to choose as if you are the 




The last prophecy in this series pointing towards the death of the President Yar‟Adua contains the 
following words: 
You have to pray for this country because I saw the flag of Nigeria on top of the wood. What is 
the meaning? For the past three weeks, I‟ve been praying that the Lord should protect this 
country, mercy - but I saw a flag on top of the wood. What is the meaning of the wood? What 
is the meaning of the flag? We have to pray for the nation. That‟s all.147 
 
Prophet T.B. Joshua and his followers count this prophecy as fulfilled and proven through the 
death of President Yar‟Adua. It is indeed a fact that Yar‟Adua died at the age of 58 on the 5th May 
2010 after a long sickness and that Goodluck Jonathan, former Vice President and now President, 
declared the 6th May as an official holiday.148 There is a lot of confusion about the named dates 
and days in T.B. Joshua‟s prophecy and when exactly the prophecy was made. However, the 
dates, e.g. that the 5th May was a Wednesday or the 6th May for the community, match with the 
day of Yar‟Adua‟s death and the official holiday. According to the video proving the prophecy, 
the Nigerian flag on the wood stands for the flag on Yar‟Adua‟s coffin. All this, including a more 
in depth explanation of the prophecy can be watched in a video from the Synagogue, Church of 
All Nations and was also broadcast on Emmanuel TV. 
5.3 Presentation of the prophecies in the media  
In the same way as many other prophecies, both of the above examples have been digitally de-
signed for presentation in the media. The main part of such a presentation is always a video that 
shows how the prophecy and its fulfilment came about. In its design this video is very similar to a 
news report since a presenter tells the whole story step by step. First, the prophecy is introduced 
while scenes of T.B. Joshua proclaiming the prophecy are broadcast. After that there are news 
clips from BBC and/or CNN with a report showing the fulfilment of the prophecy. In addition, 
some elements of the prophecy or certain grouping of words, which make the fulfilment more 
credible and more exact, are pointed out and looked at in more detail. One of these cases is the 
prophecy about Gordon Brown where the newspaper „Telegraph‟ used exactly the words of T.B. 
Joshua, „under pressure to stand down‟ as their headline.149 The fact that the same word „pressure‟ 
appears both in the prophecy and in the newspaper is used in the video as direct proof of the truth 
of the prophecy. Shortly after the fulfilment of each prophecy, the videos can be found on the 
website of the Synagogue, Church of All Nations, they are uploaded on Facebook and in the days 
and weeks after the fulfilment they are broadcast many times as part of the programme „God is 
Still Saying Something‟ on Emmanuel TV. The video is even shown several times a day and re-
peated within the week until another new prophecy comes true. 
As seen with the healings, repetition also plays an important role for the prophecies, per-
haps even more elementary than for the healings. By using the stylistic means of repetition 
throughout the video but also within the video itself the aim is to increase credibility, thereby sup-
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pressing any doubts. With BBC and CNN as the source for news reports Emmanuel TV has cho-
sen renowned, professional and popular news channels known for their well researched reports. 
The fact that they enjoy prestige among the audience automatically supports the credibility of the 
prophecy video. 
In 2009 there were 33 videos on fulfilled prophecies posted on the website; so far for the 
year 2010 there are 15 videos.150 There are no reports on prophecies of T.B. Joshua which didn‟t 
come true. In fact it seems as if those prophecies did not exist since they receive no attention in 
the media at all. 
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6 Consequences of the use of the media 
6.1 Effects on the structure of healing and prophecy 
The fact that healing and prophecy are made public and are spread through internet and television 
changes the meaning and structure of healing and prophecy itself. As described in the hypotheses 
in the introduction, a change of direction in the structure and perception of healing and prophecy 
into opposite directions can be observed. Healing and prophecy have become more global and at 
the same time a tendency for more intimacy in the religious occurrences is emerging. 
Globalism 
Through media like internet or television it has become possible for many people to follow the 
services and other activities of T.B. Joshua and to become a part of it even though it might just be 
in front of the screen. The statement that “the use of the media is clearly a tool of expansion, a 
reflection of globalizing aspirations”151 is also true for healing and prophecy. Due to a wider cir-
culation of religious practices all of a sudden a person in Zimbabwe can watch the healing of a 
paralysed man in Nigeria from his sitting room, more people can learn about the possibilities for 
healing in Lagos, about the fulfilment of the prophecies and finally, of course, about T.B. Joshua. 
Meyer calls these phenomena “aesthetic formation”.152 She uses the term „aesthetic‟ to underline 
that views and perceptions, e.g. of the service, can be real and powerful for the audience. The term 
„formation‟ is supposed to show that through the media a community has to be more than just a 
fixed group of people. This can be applied to T.B. Joshua. Because of the broadcasts in the media 
his followers do not represent a fixed social group but a group of people who are attracted to and 
touched by the content of the broadcast from different parts of the world. Furthermore, they are 
aware of their feelings and they are able to create them for themselves, if needed even during the 
healing in their own lounge. The group of T.B. Joshua‟s followers is spread throughout the Afri-
can continent as well as the world beyond. Yet, at the same time they share those common „aes-
thetics‟, through which they help to shape each other and create and change their encounter with 
T.B. Joshua. Sometimes followers of this wider virtual movement come to Lagos. Thereby, not 
only the structures of healing and prophecy undergo changes but also the religious processes 
among the agents, between man and God or the Holy Spirit, between the congregation and the 
individual.153 This structural change has become vivid through the use of different languages. 
Prayers during the service in English, French and Spanish as well as the possibility to call for 
prayer by phone in these three languages is a result of but at the same time drives this change. The 
healing through the media is the most obvious criterion showing the change. A completely new 
way of healing has developed, which deviates from traditional forms of healing in the church, e.g. 
laying hands on people. This initiates new dimensions such as healing through the media or 
through other people in the room. The new technological possibilities have made religious proc-
esses a lot easier. Moreover, it has taken them onto a higher level which will develop further in 
the years to come and will then again influence the structure of healing and prophecy with time.154 
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Intimacy 
Parallel to this expansion and generalisation into the world via media, healing and prophecy have 
also experienced privatisation. Healing has come into the home and has become reality. More than 
that, healing is not limited to Sunday services but has become part of daily life in front of the tele-
vision or on Facebook. Despite the distance and the total unfamiliarity between the preacher and 
the sick person, a virtual relationship develops and through that, the messages via the media are 
perceived as more personal and as a means of instant communication.155 Very often the power of 
television preachers is feared among their opponents since the health and wealth they advertise is 
offered to the audience and digitally transmitted “by the persuasive evangelist in the privacy of 
one‟s own home”.156 Privacy and intimacy occurring in this way cannot be overseen by a 
preacher. Unless he hears about the testimonies he cannot know who he healed in front of the 
television or the computer. It is hard to keep track of the number of followers outside the original 
congregation since they are all spread worldwide, sitting in their lounges. Nevertheless these fol-
lowers are also part of the congregation and through their intimacy, they have their share of the 
Synagogue, Church of All Nations and T.B. Joshua. 
Looking at the prophecies, intimacy and privacy cannot be found to the same degree. 
Naturally, they are more general and are aimed towards a wider group. In most cases the audience 
or the churchgoer is not directly affected by the consequences of the prophecy. So there is no per-
sonal relationship as seen in the case of healing. However, the prophecy does come closer to the 
audience via the media and does become a bigger part of a person‟s life since the person will 
probably think about it more. Nevertheless, this does not normally lead to great personal involve-
ment. 
6.2 Perception of T.B. Joshua and the Synagogue, Church of All Nations 
The media opens up new possibilities for religious leaders to reach their followers. Therefore, 
many television preachers make use of that and actually have to make use of it to stay popular and 
to grow as a church.157 In a paper on Mensa Otabil, a famous television preacher in Ghana, de 
Witte writes that his television programme is “a way of managing charisma, of creating himself as 
a public personality”.158 This can be transferred onto T.B. Joshua; he can currently also be viewed 
as a well known personality in Nigeria. Regarding that, it is interesting that T.B. Joshua broad-
casts all contents of his activities whereas Mensa Otabil doesn‟t show the “dramatic bodily per-
formances”159 which happen during his healing and prophecy meetings in his television broadcast. 
I think that this allows conclusions to be drawn on his portrayal of himself and above all the pur-
pose of this self portrayal to be discovered. By not publicly showing the healings, including ex-
treme physical reactions, the preacher avoids putting off the audience and his own ability as a 
healer slightly (at least as far as the media is concerned) takes a backseat. T.B. Joshua however, 
broadcasts all his healings. It can be suspected that he wants to show his complete power and 
might. Without any doubt television preachers can establish their reputation through their use and 
control of the media.160 
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The mass media reinforces the fact that the audience is more attracted by the personality 
or charisma of T.B. Joshua than by the church or even Christianity itself.161 Especially young 
people feel attracted by preachers establishing modern images of themselves and their churches in 
the media.162 The TV and the internet have definitely improved T.B. Joshua‟s position in society. 
As de Witte writes, they produce and enhance T.B. Joshua‟s charisma: 
Media technologies like television and film can make things and persons more beautiful and at-
tractive than they really are, while at the same time presenting them as true and accessible.  




T.B. Joshua, and indirectly the Synagogue, Church of All Nations have reached a new level 
through their activity in the media and have gained higher prestige. What this means can be illus-
trated by a research project which has been carried out in the field of the Psychology of Religion 
using neuroscientific methods. Christians and non Christians were examined with magnetic reso-
nance tomography while listening to intercessory prayers of supposed non Christians, Christians 
and Christians with healing power. In reality all three prayer groups consisted of „normal‟ Chris-
tians without any special healing power. Meanwhile the brain activity of the study participants 
was measured and they were interviewed about their experience of God during the prayers and on 
the charisma of those praying. The results indicate that Christians show a deactivation of frontal 
and parietal brain regions during the alleged prayers of Christians and Christians with healing 
power. These regions are related to executive functions. One interpretation of the data could be 
that during these moments the believer gives up his cognitive control to the charismatic leader.164 
In the case of T.B. Joshua this could mean that the majority of the audience of Emmanuel TV or 
the visitors of the Synagogue, Church of All Nations give away their cognitive control and sur-
render to T.B. Joshua believing in his absolute abilities due to his charisma. This presents one 
form of dependence, which becomes clear in the adoration of T.B. Joshua as, for example, seen 
during discussions on Facebook.165 Furthermore, this study can partly help to explain why the 
healings actually work. The cognitive control has been given away to somebody else and the ex-
pectation that something good, or even a miracle can happen is very high because of T.B. 
Joshua‟s charisma. 
Another consequence of the extended use of media is the internationality of the Syna-
gogue, Church of All Nations. Besides French and Spanish prayer telephones and French and 
Spanish prayers during the services, the high number of foreigners visiting the church is proof of 
its international orientation. This extent of popularity for T.B. Joshua and the Synagogue, Church 
of All Nations outside Nigeria has only been made possible through the use of multimedia. 
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In this paper, I have shown that healing and prophecy have approached a new dimension through 
broadcasting as people from countries outside Nigeria can be reached. Therefore, the supposed 
globalism in healing and prophecy can be found and reveals itself in the different nationalities of 
the (virtual) followers of T.B. Joshua and of those he heals. But also the hypothesis of intimacy in 
healing can be confirmed. It has to be stressed that now even healing through the media is possi-
ble; the media transmission is no longer an obstacle but rather has opened up new, innovative 
options. As for the prophecies the hypothesis of intimacy has only partly been confirmed since in 
that case, intimacy is limited and superficial as the content of the prophecies is not personal 
enough.  
T.B. Joshua and through him the Synagogue, Church of All Nations have automatically 
become better known through broadcastings. Due to this new popularity, the church receives 
many international guests – often celebrities – and the church has experienced an immense boom 
in followers and popularity. Despite, or perhaps rather because of, him being controversial, T.B. 
Joshua has gained a lot of popularity which has had positive consequences on the growth of his 
church and his career. 
Even though most hypotheses as described in Chapters 2-6 could be confirmed in the 
analyses, many new questions arose, which this paper could not answer. It would be important to 
look at the long-term effects of change in healing and prophecy through empirical research. This 
paper focused mostly on the explanations for the mechanisms of healing through the media. There 
are certainly many more possible explanations which need a more in-depth analysis than this pa-
per was able to give. In general there should be more precise research on T.B. Joshua and the 
Synagogue, Church of All Nations. This would surely have to include field research in Nigeria 
and at the church itself. The medial effects of the Synagogue, Church of All Nations and Em-
manuel TV and how they are specifically used for certain purposes could be one topic of further 
research. On the other hand the focus could be on the audience, studying which mechanisms are 
addressed by the media. Probably a structural analysis of the whole programme would be needed 
to really interpret the events at the Synagogue, Church of All Nations. 
Despite the many unanswered and newly brought up questions, this research illustrates the 
important role the media plays within religious movements. It also shows the power the person 
using the media can develop. Moreover, this research is the first scientific writing that focuses 
solely on T.B. Joshua and his works. This research has not focussed on the controversy surround-
ing T.B. Joshua or the reasons for that. However, looking at his person and his works more 
closely has made it clear how important it would be to discuss the role he plays in Nigeria. This 
research topic belongs to the general topic „Religion and Media‟ and has made obvious how broad 
this topic is and how important it is to do research in that field. Furthermore, it is a very young 
area of research, which will probably undergo many changes in the years to come. This requires 
the research to be more intense and continuous so that each step of development can be followed 
up. For example the consequences of the development of Nigerian churches on the daily lives of 
people, e.g. politics, as shown with the example of T.B. Joshua has only been hinted at in this 
paper. This again points to the wide scope of the topic. 
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Whether Godtube.com or the Synagogue, Church of All Nations – all religions will in the 
future make use of the new media more and more and therefore, an exciting and interdisciplinary 
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